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The Lulav Bundle 7“ax Rectifies the Three Levels of Torah Not L'shmah
The Perfect Esrog Corresponds to "> Torah L'shmah

In honor of Chag HaSuccos, which approaches auspiciously,
it is fitting to examine the mitzvah of taking the four species,
“arba’as haminim”: naap1 v 39 aank—“esrog,” “lulav,”
“hadas,” and “aravah.” This is detailed in the Torah in parshas
Emor (Vayikra 26, 40): mas =71 yy 2 p1wxan 212 oov annpyr”
“@'e nyaw @ovpYR ' h1aY onmmwt Yr saap may yy a1 atnn—you
shall take for yourselves on the first day the fruit of a tree of
splendor, fronds of date palms, and branches of a cordlike
tree, and brook willows; and you shall rejoice before

Hashem, your G-d, for a seven-day period.

The Zohar hakadosh in the Raiya Mehemna (Ki Seitzei
253a) and the Tikunei Zohar (Tikun 13, 29a) find an allusion
to the “arba’as haminim” in HKB”H’s words of praise regarding
Knesses Yisrael (Shir HaShirim 7, 9): “anns abyx *nanx"—I boast
on high that your deeds cause Me to ascend on your palm
tree. They note that the word n“yx (meaning: [ will ascend)
is an abbreviation for: o7 2% a7y AR, Thus, the passuk
states that HKB"H is proud and glorified by the fact that Yisrael
bring the “arba’as haminim” on Chag HaSuccos; this deed causes
Him to ascend, so to speak.

They Should All Be Tied Together in One Bundle
and Atone for One Another

We can explain why these four species specifically cause
HKB”H to ascend, based on Chazal’s revelation in the following
Midrash (V.R. 30, 12):

W IR 75,1199 13 W1 BYY 13 W T 21NN T ORI 19N 11y e
ST 19N @7MAN N85 0310 DWYR OTa WO TN 0TS Wrw 0N Y13 s
IR 110 DI WO 0RA W IRWY 0t 75,19 13 1R OPY 13 Y 1 TRt
T5,0Y1 12 PRT M1 13 W 0T 1 DR 1IN R1aY Y 9apT.00a10 nwha oa
JINAWY 19N DT 939911710 0a PR D310 RUWYR 0N W oA W DR
DA PRY DR %13 073 W URIW? 01 75,110 113 PRI aYY 1a PN 1T ey
.2°210 Dy RYT 1IN KY

oY1 WP, “apn IR RUR AWAR R 1TANY oy ey napn om
R, PYNN AN YW IR, DAY ORT.I9R DY 19N 127807 1 ARR TR
PP 1w, MTYNNR RIT NIRRT, PRYYR DMYS 1At (1-19 01Y) 2°n57 K1t
JIRAWY T R T00aY 7o PR DY INTENT (BY) RRY NN TN
JTwNan oa ooy annpl

The “pri eitz hadar” (“fruit of splendor”) represents
Yisrael; just as this “esrog” possesses taste and fragrance,
so does Yisrael; they include individuals who possess both
Torah and possess good deeds. “kapos temarim” (“fronds
of date palms”) represent Yisrael; just as this date palm
possesses taste but lacks fragrance, so does Yisrael; they
include individuals who possess Torah but lack good
deeds. And “anaf eitz Avos” (“branches of a cordlike tree”)
represent Yisrael; just as the “hadas” possesses fragrance
but lacks taste, so does Yisrael; they include individuals
who possess good deeds but lack Torah. And “arvei nachal”
(“brook willows”) represent Yisrael; just as this “aravah”
lacks taste and lacks fragrance, so does Yisrael; they include
individuals who lack Torah and lack good deeds.

What does HKB”H do to them? To eliminate them is not
an option. Instead, HKB”H said, “Let them all be bound
together in a single bundle and atone for one another. If
you have done this, at that moment I will ascend,” as it is
written: “Who built in the heavens His strata.” And when
does He ascend? When they are formed into a single group,
as it is states: “And His group He has founded on earth.”
Therefore, Moshe instructs Yisrael: “You shall take for

yourselves on the first day.”

Thus, we have an explicit statement that HKB”H ascends to the
heavens when his children, Yisrael, join together as a unified group
and atone for one another. This explains very nicely the interpretation
in the Zohar hakadosh of the passuk: “aana abyx *nax’—that HKB”H
ascends in the merit of the four species which are represented by the
word *9yx—which stands for: o357 a7y AR,
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Three Species in the Right Hand
and the Esrog in the Left

Now, concerning the fulfillment of the mitzvah of the “arba’as
haminim” on Succos, it is worth exploring the fact that we bind
three of the species together—the “lulav,” the “hadasim” and the
“aravos”—while the “esrog” remains by itself. The “lulav” with
the other two species bound to it are held in the right hand, while
the “esrog” is held in the left hand. When the species are taken
and shook, they are brought together. This is how the halachah
is stated in the Tur and in the Shulchan Aruch (0.C. 651, 1): nxn”
WPS QTARY LR ,E70T A maay 31 mR a9 R Ys Yow mn
“a11 pren mr 32 Yy v oawp ‘2 went ma—the mitzvah of the four
species requires that every individual take one “lulav,” and
two “aravos,” and three “hadasim.” The mitzvah is fulfilled
by binding them with a complete tie—in other words, two
ties, one on top of the other for aesthetic purposes.

The source for this practice stems from the dispute presented
by the Gemara (Succah 33a) between Rabbi Yehudah and the
Rabbis: ,aws 71K 221K 77172 227 ,9W3 TR 120RW P2 TR 173 291 KA’
“oron TR 1wRw—it was taught in a Baraisa: The “lulav” (and its
related species) whether bound together or not is valid; Rabbi
Yehudah says: When bundled it is valid; when not bundled,
it is invalid. The Gemara concludes that even according to
the Rabbis (the first opinion in the Baraita, which is stated
anonymously)—and the halachah accords with their point-of-
view—the preferred way to perform the mitzvah is by binding
the species together,; in keeping with the notion of (Shemos 15,
2): “mary*wx 1r"—This is my G-d and I shall beautify Him!

It is also stated as halachah (ibid. 2): ,neamem 113 a8 Y1y
“mPRRYR 1NN ToRY eyt yynh amwsa—one should take
the bundle in one’s right hand--their heads upwards and
their stems downwards—and the “esrog” in the left. The
source for this halachah is the Gemara (Succah 37b): a1 "nR”
“IIS! RTRORTT NI RAYR AT ,RRYY ORDURAYR ANRT PR abviv—
Rabbah said: the “lulav” in the right and the “esrog” in
the left. What is the reason? This one constitutes three
mitzvos, while this one is just one mitzvah. In other words,
the “lulav” bundle includes three species and therefore three

» o«

separate mitzvos—“lulav,” “hadas,” and “aravah”; the “esrog,” on
the other hand, is only one mitzvah. Hence, we should endeavor
to explain the rationale behind this practice. Why do we bind
the three species together and hold them in one hand while
leaving the “esrog” by itself in the other hand? Yet, when we

proceed to perform the mitzvah we hold them together.

As to why the “esrog” remains alone and is not bundled
together with the other three species can be explained very
nicely based on what we learned in the Midrash. The “esrog”
represents the total tzaddik, who also engages in Torah-study
and performs good deeds. In contrast, the “lulav” represents
a Jew who engages in Torah-study but lacks good deeds; the
“hadas” represents a Jew who performs good deeds but does
not engage in Torah-study; and then there is the “aravah,
representing a Jew who lacks both Torah and good deeds.

Now, HKB”H most certainly would like to unite the “arba’as
haminim”—representing all four categories of Jews—into a
single bundle; so that they can join together and atone for one
another. Nevertheless, it is essential that the multitudes of
Yisrael—represented by the three bundled species—hold the
tzaddik in special esteem apart from the masses. This notion
is expressed in the Mishnah (Avos 2, 10): 171X =215 mannn »m”
NLPY INXOPYT,TYIW NDMWA INSMWIY 1SN XYW 1nYMas 200 N, nomsn by
“wx Yo armsT Yot Y nwny 1nw 1 ,anpy—be warmed by the
fire of the sages but beware of their glowing coals lest you
be burned, for their bite is the bite of the fox, their sting the
sting of a scorpion, and their hiss is the hiss of the serpent,
and all their words are like coals of fire.

Thus, we find it stated explicitly that although we are required
to draw near to the sages in order to draw from their illumination,
we must also be wary not to draw too near out of respect; we must
be wary not to show them any disrespect and not to be burned
by their fire. For this reason, the “esrog” stands apart and is only
united with the other species when the “arba’as haminim” are
taken for the sake of the mitzvah. Notwithstanding, with G-d’s
help and blessing, we shall present a novel approach in honor of
the upcoming, auspicious Chag HaSuccos.

The Four Species Correspond to Four Levels of
Those Who Engage in Torah Study
Represented by the Symbol %“1ax

Let us begin to illuminate the subject based on a precious
introduction from the immaculate teachings of the Maharsha.
He comments on the following Gemara (Nedarim 62a): mwy”
owyn YR1,8013 Yanab ey owyn SR, anwb o3 9371 ,85p0 owb e
“y3 911y Ny orrp—fulfill the words of the Torah for the sake
of their Maker, and speak these words for their own sake.
Do not make them into a crown in order to be glorified
through them, and do not make them a spade to dig with.
Regarding this statement, the Maharsha writes in Chiddushei
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Aggados that in the entire aleph-Beis there are only four letters
whose names contain the letter “lamed.” As we know, the letter
“lamed” connotes “limud” (“1m*y”)—learning and teaching. The
name of each of these letters contains the letter “lamed” related
to the learning and study of Torah; however, the first three
letters-- a"ox ("aleph”), Y“nua (“gimel”) and n‘s= (“dalet”)—
represent the three levels of those who engage in Torah-study
not for its own sake, not with pure intentions—*“lo I'shmah.”

How so? The letter *9x is related to the word “qiox” (master;
leader) and alludes to a person who studies Torah for the sake of
honor and respect—so that he will be called Rabbi and Master.
The letter Y“m is related to the word “omy” (reward; benefit)
and alludes to a person who studies Torah so that he will reap
benefits and reward in Olam HaBa. The letter n“s+ is related to
the word “n1%7” (poverty) and alludes to a person who studies
Torah, because he is poor; he studies Torah for the sake of his
livelihood, by teaching Torah to others. The letter 7“n% related
to the word “1m"5”, however, alludes to a person who engages
in Torah-study I'shmah—solely for the sake of Hashem, without
any ulterior motives.

It appears that we can contribute a delightful tidbit to the
Maharsha'’s lofty idea. Besides the simple fact that the letter
“lamed” is the first letter in the word “I’shmah” (faw™), why, in
fact, does the letter “lamed” allude to Torah I'’shmah? The Shela
hakadosh writes in the name of the Ramak’s Pardes Rimonim
(21, 1) that the letter “lamed” is constructed of the letter
“chaf” with a “vav” on top. These two letters--1"s (26)—are the
numerical equivalent of the name Havaya.

Furthermore, when we examine the letters of the aleph-
Beis, we find that the letter “lamed” is taller than all of the other
letters. The part of the “lamed” that extends above the written
line is in the form of a finger pointing upward towards HKB”H.
This explains very nicely why the letter “lamed” alludes to one
who studies Torah I'shmah, for the sake of Hashem—Who is
alluded to by the letter “lamed.”

Based on this notion, let us suggest a nice allusion in the
following words spoken by Moshe Rabeinu to Yisrael (Devarim
4,14): “manx 1YYy R nya ' omR’—Hashem commanded
me at that time to teach you. The passuk specifically employs
the term “m%Y”, indicating that they are being instructed
to engage in the type of Torah-study signified by the letter
“lamed”—Torah I'shmah. This provides us with a very nice
interpretation of the words of the Targum: “yon» XabRY>"—to

rectify the letter “aleph,” alluding to Torah-study not I'shmah
but rather for the sake of “kavod.”

The Four Species on Chag HaSuccos
Correspond to the Four Letters %“1ax

Accepting the challenge, let us propose a novel idea. The
“arba’as haminim” which HKB”"H commanded us to bring on
Chag HaSuccos represent the four levels of those who engage
in Torah-study. The “esrog,” possessing both taste and smell,
alludes to the complete Jew—who engages in Torah-study
I'shmah, solely for the sake of Hashem. As a result of his
devotion, the Torah ascends heavenward to Hashem, fulfilling
the notion of (Tehillim 108, 5): “qron nMmw Yyn Y11 s"—for Your
“chesed” is great beyond the heavens.

Let us add a nice allusion based on an idea presented by the
Panim Yafos (Vayikra 23, 40); he writes that the word a“anR is an
acronym for (Tehillim 36, 12): “mxavraaxiany'r"—let not the
foot of arrogance overcome me. This is an apt description
of the complete Jew, who engages in Torah-study I’shmah; he
nullifies himself totally for the “kavod” of Hashem and His Torah.
Therefore, he stands apart from the other three species.

On the other hand, the other three species represent the
three levels of those who engage in Torah-study not I'shmah.
The lulav is the tallest and extends upwards above the other
species; it alludes to those represented by the letter “gimel,”
engaging in Torah-study for the sake of reward in the hereafter.
The “hadas,” possessing smell but lacking taste alludes to those
represented by the letter “dalet,” engaging in Torah-study for
the sake of their livelihood. The “aravah,” lacking both the
qualities of taste and smell, alludes to those represented by the
letter “aleph,” engaging in Torah-study for the sake of “kavod”;
they are the worst of all—studying Torah so that they will be
called Master (“aluf”) or Rabbi.

It is for this reason that HKB”H commanded us to unite the
four species when taking them to perform the mitzvah. As the
Midrash explains: ¥ 19X 1298513 1711 nRXR 7R B910 1WRT NYapn TR
“sx—HKB”H instructed Yisrael to bind them together so that the
“esrog”’—representing the complete Jew, who engages in Torah-
study I'shmah—will come and with his Torah will atone for the
other three species who engage in Torah-study not I'shmah.

It appears that we can provide support for this idea from that
which is written (Devarim 16, 13): = nysw 1% nwyn misten an”
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“qam 1 man qaoxa—you shall celebrate Chag HaSuccos for
seven days, when you gather in from your threshing floor
and from your wine pit. The Gemara (Succah 12a) provides the
following elucidation: “=3=m 21n31 31 1113 nv1oas"—the passuk is
referring to the refuse of the threshing floor and wine pit. The
Tiferes Shlomo (Succos) explains the implication of the Gemara’s
statement. On Chag HaSuccos, there is a tikun for the Torah
and mitzvos that Yisrael performed improperly or inadequately,
represented by the “refuse of the threshing floor and wine
pit.” On Succos, they are elevated to the realm of kedushah. This
concludes his explanation. Thus, we learn that all the categories
of Torah studied not I'shmah—represented by the “refuse of the
threshing floor and wine pit”"—have a tikun on Chag HaSuccos.

This enlightens us and allows us to rejoice at having gained
a better understanding of the Rabbis’ point-of-view--with which
the halachah accords—presented in the Gemara (Succah 33b):
“aR 712 PR 291" —the mitzvah is fulfilled even if the three species
are not bundled together. Nevertheless, the preferred method of
performing the mitzvah is to bundle them together, for the sake of
beautification: “imax1"vx 11r”. For, based on what we have discussed,
we can suggest that the three letters of the word 7“ax (bundle),
allude to the three categories of those who engage in Torah-study
not I'shmah. The “aleph” represents those who learn for “kavod,”
the “gimel” those who learn for reward in Olam HaBa, and the
“dalet” those who learn for their livelihood in Olam HaZeh.

Now, according to halachah, it is not absolutely necessary to
bind them together to form an 7“ax (bundle). For, we know from
the Gemara (Pesachim 50b): XY saYy ax nugnt iz pioy: oy’
“mmwy Ra 'y XYW Tinne mwy--a person should always engage
in the study of Torah and the performance of mitzvos, even if his
actions are not purely motivated—not I'shmah; because from
these activities that are not purely motivated, he will eventually
come to learn Torah and perform mitzvos for its own sake, with
the purest of intentions—I’shmah. Thus, we see that even Torah-
study not I'’shmah is valuable in Hashem’s eyes. Nevertheless,
it is a mitzvah to bind the species together in order to rectify
Torah-study not I'shmah, represented by the three letters
71“aR, thereby achieving the attribute of beautification: »9x nr”
“iman1. By uniting the other three species with the “esrog”—
corresponding to the tzaddik, who learns Torah I'shmah—they
all achieve the beautiful ideal of I'shmabh.

How wonderfully this explains the requirement to wave
the “arba’ah minim” in all four directions and up and down,
as taught in the Gemara (Succah 37b): x»2m1 9291 jart 227 9aR”

‘b AN Dmwnw nb el vy Y nimn paannw onv -- one
extends them to and fro for the sake of the One Whom the
four directions are His; then one raises them up and lowers
them down for the sake of the One Whom the heavens and
the earth are His. Rashi explains that this protocol indicates
that we are performing the mitzvah for His sake.

Let us explain. The purpose of taking “arba’as haminim” is to
unite the three categories of those who study Torah not 'shmah
with the category of those who study Torah I'shmah—thereby all
four categories are elevated to the status of I'shmah. Therefore, it
is necessary to wave the four species in all six directions to indicate
that we yearn to rectify everything for the sake of Hashem.

“Simchas Beis HaShoeivah”
for the Water Libation

This incredible concept ties in magnificently with the
unique celebration associated with Chag HaSuccos: nmaw”
“marwn na (“Simchas Beis HaShoeivah”)—the celebration
of drawing water to be poured on the mizbeiach on Chag
HaSuccos. Throughout the entire year, every korban-olah and
korban-shelamim was accompanied by a wine-libation—a
“minchas nesachim.” On Succos, in addition to the wine, water
was also poured on the mizbeiach. This water-libation was
not performed for all of the korbanos but only for the morning
“tamid” offering. This is stated explicitly in the Gemara (Yoma
26b): “amw 9w 7oana XYNR a2 o o PR

Regarding the tremendous joy associated with the
celebration of “Simchas Beis HaShoeivah,” our blessed sages
report in the Mishnah (Succah 51a):

210 017 RRIAD 1AM ANRY IRT KD NAR1WR N2 NN R RYw n”
waan (:Bw) R91Raa] D173 11PN oW Papnnt oaw Rty 1 an e pwKRan
oW 197 2011 YW N, [onban oawant aynhn naw ot e uptnw
PINT IR MR Y Y10 APaaNRT ,DWRAS 201 Y ooban npaan
oY [1aw] 1w 1w A peawyt R YW BT BTat 1D Tnnan ot
LTARTY N3 IR TIIRE RY 2YwIea A8 1 K1 5ao1 bao

D7IRINT AW TN YW NIPIAND DITans PR 1T WP SwaNT nrron

995371 NIIRINMST DANYRRST 292131 11712903 DAY, NINSWNT N1 12T oA

WA 113,21 NS YRAW NNtyn NI ntyn vy wan by naoa Xya 1w
e RYTRINT Y OT53 PRty B Yy oYbnnaw nivynn w ey

Whoever did not see the “Simchas Beis HaShoeivah” never
saw rejoicing in his life. At the conclusion of the first day of the
“chag,” thekohanimandleviimwentdown to the “EzrasNashim”
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(Women'’s Courtyard), where they made an arrangement of
great benefit. [They arranged for the women to sit above and
the men to remain below.] There were golden menorahs there,
and four golden bowls atop each of them. And there were four
ladders for each menorah, and four youths from the young
kohanim, and in their hands were pitchers containing a total
of one hundred and twenty lugim of oil, which they poured
into each bowl. .. There was not a courtyard in Yerushalayim
that was not illuminated by the light of the Beis HaShoeivah
(literally: Place of the Water Drawing).

Chassidim and men of good deeds would dance before
them with flaming torches in their hands, and say before
them words of songs and praises. And the leviim, with
their harps, lyres, cymbals, trumpets and countless other
musical instruments, stood on the fifteen steps that led
down from the “Ezras Yisrael” to the “Ezras Nashim,” which
corresponded to the fifteen “Shir HaMa’alos” in Tehillim.
For on them the leviim would stand with their musical
instruments and utter song.

The joy and spectacle of this celebration were unparalleled, in
any other place and at any other time of the year. We can explain
the reason for this unique celebration based on the passuk
(Vayikra 2, 13): 3 nbn nhawn K91 rivan nbna gnmm jeap Yor
“miyn 29N 9229 o by nmm byn pYR--you shall salt your every
korban minchah with salt; you may not discontinue the salt
of your G-d’s covenant from upon your korban minchah; on
all your korbanos shall you offer salt. Rashi comments: nn”
DONINMNT DM UMY NMWRTE MY nwwn myaY s naanw - naa
“ara @ 71Eea nna naraa 37p°Y-- for a covenant has been made
with salt since the six days of creation; for the lower waters
were promised to be offered on the altar in the form of salt
and in the form of water libations on Succos. The source for
this explanation is the Midrash cited by Rabeinu Bachayei:

oM IRTPI MnRb1 ES1a DU RGP DAMIAMAT D WATh 1R e
Somnn Ry TR AbyaY 19N 101 DR AR apn phnw aywa s ,nvo1a
oAt neny ayynb ey 190t RYw 1Y IR 18K L.09913 DAMIRfNT 0N
Unab N Y PR T B ey v11ao BN, niapn anb ans ey
297 BAR PTRYY RYR T KRY1..0010 MW w1y e ant oaebyn
@ 19001 ke natan saa by

The Midrash states that the lower waters are referred to as
“crying waters.” For, when HKB”H divided the waters, some
were placed above and some were placed below. The lower
waters began to cry. They lamented the fact that they did not

merit to remain above in close proximity to the Creator. In an
attempt to appease them, HKB”H told them that: (a) the upper
waters are not permitted to utter their song until they first
obtain permission from the lower waters and furthermore (b)
they, the lower waters, were destined to be offered on the altar
in the form of salt and in the form of water libations—according
them distinction and honor.

We can now appreciate the tremendous simchah associated
with the water-libation on Chag HaSuccos. For, this ceremony
constitutes a tikun and consolation for the lower waters
that cried, lamenting the fact that they were distanced from
Hashem. By pouring them on the mizbeiach, they are able to
draw nearer to Hashem; and their laments are transformed into
joy and simchah. Therefore, we, too, participate in the simchah
of the lower waters in order to learn a vital lesson from them.
It behooves us to yearn to draw nearer to Hashem and to weep
bitterly: “wmxvy mramp nenb abyny mbyh st Kvw 1Y IR"—woe
unto us that we did not merit ascending heavenward to
be closer to our Creator! By doing so, we will merit drawing
nearer to Hashem just as the lower waters did. In truth, on
Succos we draw nearer to Hashem due to the fact that HKB”H
places us in the succah, in the shade of emunah, beneath the
wings of the Shechinah.

This is why our blessed sages prove that we are obliged
to rejoice in the “Simchas Beis HaShoeivah” from the passuk
(Yeshayah 12, 3): “mympsn s»ynn pwws om onakwr’—and you
shall draw water joyfully from the springs of salvation.
In other words, you should join in the delight and simchah of
the lower waters at having drawn nearer to Hashem; so that
you will learn to also lament the separation and distance from
Hashem and to rejoice at the drawing nearer to Hashem.

The Lower Waters Are the Torah Not L'shmah
that Remain Down Below

In truth, however, the crying of the lower waters deserves
further examination. One of the principles of faith is that
(Yeshayah 6, 3): ” 11125 yaxit 7o Kon niRax ' witp wip wip’—the
glory of Hashem fills the entire universe. So, what is the basis
of the lower waters’ lament: “Woe unto us that we did not
merit ascending heavenward to be closer to our Creator!”?
Even down on earth, they are still in the presence of HKB”H.
Furthermore, since it was HKB”H’s decree that they remain
down below, how dare they question the King’s decision and

request that He alter the order of creation?
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It appears that we can explain the matter based on what we
havelearnedin the following Gemara (Pesachim 50b): 2'n3,"27x%27"
,7TOM DY Y 1A 05 (R-1p DW) 2°N91, 770 2w Ty D11a 90 (R-11 0YYn)
“maw’y KHw Petys 18D My peiys 180 ,7e0 X1 — Rava pointed out a
contradiction. Itis written in one passuk: “For great until the
heavens is Your kindness”; and it is written elsewhere: “For
great above the heavens is Your kindness.” How can this be?
The second passuk speaks of those who perform a mitzvah
“I'shmah”; and the first passuk speaks of those who perform
a mitzvah not “I'shmah.” Rashi explains: ,mmw Syn nawy Py’
“pay Rp RTM MRt omey 1y meb KSwi-- those who perform
“I’shmah” are rewarded above the heavens, while those who
perform not “I'shmah” are only rewarded until the heavens;
for, he performed a mitzvah nevertheless.

In Tzemach Hashem LaTzvi (Ki Tisa), he explains Rava’s
meaning based on a statement from the Tikunei Zohar (Tikun 10,
25b): “N%wyY nmma KY mem e Kb ’neiR’—without “yirah” and
“ahavah” one’s Torah cannot ascend to the heavens. For, when a
person engages in Torah-study and the performance of mitzvos
not “I'shmah,” the two wings—"yirah” and “ahavah”—are absent;
hence, the person’s Torah and mitzvos remain down below unable
to ascend to the heavens. Therefore, “midah k'neged midah” —
measure for measure — Hashem'’s kindness is only manifested
“until the heavens.” On the other hand, if a person engages in
Torah-study “I’shmah,” solely for the sake of Hashem, he is filled
with “yirah” and “ahavah.” In this case, his Torah ascends all the way
to the heavens before Hashem. This, too, is “midah k'neged midah”;
Hashem'’s great kindness is manifested “above the heavens.”

A similar explanation appears in the sefer Masok MiDvash,
authored by Rabbi Yitzchak Pirchi, z"l. He applies this idea to
explain the significance of the passuk (Bereishis 1, 6): mapx 2R
12 57271 YO NR 2OPYR Wyt oonY oo 1A Tan ot oont Tins yopn
‘4 9191 PopaY Byn WK oA a1 Yl nnnn aws oan — G-d said, “Let
there be a firmament between the waters, and let it separate
between water and water.” G-d made the firmament, and
He separated between the waters which were beneath the
firmament and the waters which were above the firmament.
And it was so. He refers to the elucidation in the Gemara (B.K.
17a): “momb 199 Rax T Mt (R-12 Pw?) Tnsay 1IN KUR o PR —
there is no water (“mayim”) other than Torah, as it states:
“Ho, everyone who is thirsty, go to the water.”

This then is the interpretation of the passuk: @ pYx nR»"
“@mY mom 2 Yeran ont menn N3 Yopa o —in other words,
HKB”H created the “rakia” (firmament) to act as a dividing
wall, between two types of water—namely Torah-study
“I'shmah” and Torah-study not “I'shmah.” nx mopbx wys”
“gymey Arnn WK DAt 13 Y1an yepan —the waters beneath the
“rakia” represent Torah not “I'shmah”; it remains beneath
the heavens. “ys'pa% Yyn awx o 1231”7 —the waters above
the “rakia” represent Torah “I'’shmah”; it ascends higher and

higher until it reaches Hashem.

We can now shed some light on the deeper significance
of the weeping of the lower waters at having been separated
and distanced from Hashem. For, the lower waters represent
the portions of the Torah that descended to Yisrael from the
heavens at the time of Matan Torah, so that they would engage
in Torah-study I’'shmah. By doing so, the Torah would return to
the heavens, to the presence of Hashem, the Giver of the Torah.
However, not every person is on that level—able to engage
in Torah-study I'’shmah. Consequently, all the portions of the
Torah that were learned not I’shmah, and remained below in
Olam HaZeh, fall into the category of: “771on mymw 2y Y111 22"--for
great until the heavens is Your kindness. They scream out
and lament: “Woe unto us that we did not merit ascending
heavenward to be closer to our Creator!”

During the month of Elul and the ten days of teshuvah
extending from Rosh HaShanah to Yom HaKippurim, Yisrael
have been engrossed in the process of teshuvah and have
merited atonement and purification, in keeping with the passuk
(Vayikra 16, 30): mzwmixun Yon monx 2wy ooby aas m o s
“ramon ‘i1 1av—for on this day, He shall provide atonement
for you to purify you; from all of your sins before Hashem
shall you be purified. Therefore, after Yisrael have returned
to Hashem by performing wholehearted teshuvah for all of their
transgressions, HKB”"H commanded us to sit inside the succah,
in the shade of emunah, under the protective wings of the
Shechinah, during the seven days of Chag HaSuccos. Additionally,
He commanded us to pour water on the mizbeiach, alluding to
the fact that on Chag HaSuccos there is a tikun for the lower
waters—representing all of the portions of Torah, learned not
I’shmah, which are now able to ascend to the heavens.
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